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Abstract. Knowledge of a nation’s language and literature naturally plays an important role
when it comes to recognising its culture, spiritual world view, behaviour and its ethnic
characteristics, as well as examining its similarities and differences with other nations. This is
because the uniqueness of a nation is reflected in its linguistic characteristics.

The article deals with the problem of identifying the cognitive model of national and cultural
concepts in the Turkish and Kazakh languages. For this purpose, the novels “The Black Book™ by
the Turkish writer Orhan Pamuk and “The Red Arrow” by the Kazakh writer Sherkhan Murtaza
were used as a basis. The cognitive model of national and cultural concepts in the works of both
writers is determined by the methods of selecting text passages according to their semantic features,
as well as analysing, summarising and explaining lexical units. Since national and cultural concepts
appear in different forms in the works of the writers, the similarities and semantic-content
characteristics of the two languages are analysed by selecting stereotypical and associative semantic
signs and symbols that reveal their meaning. By recognising the mental images reflected in the
writers’ works, it becomes possible to identify the features of national culture and worldview
principles and to examine them by means of linguistic lexical units. On the basis of the research
methods proposed in this article, the cognitive models of national and cultural concepts
characteristics of the two languages are determined and their similarities and distinctive features are
systematised.

Keywords: concept, cognitive model, language, culture, work.

Introduction

The scope of the current flow of information, the changes in the internal structure of different
languages, the process of transition of the laws of development of everyday language knowledge to
a new trend, the lack of disclosure of the full meaning of concepts in the language, their deep-seated
nature, the emergence of the national language and its national, cultural concepts, lexical items with
a symbolic meaning of the language, the identification of its cognitive model, the recognition of the
behaviour, national character of the people through language, and thus the revival of aspects of
national spiritual values underlying the semantic basis of linguistic units, are phenomenon that
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makes a great contribution to the preservation and development of the richness of the language of
this nation on the basis of the national code. Identification of the cognitive model of national and
cultural concepts in any language provides an opportunity to familiarise oneself with the specifics
of the culture, mentality, national knowledge, worldview and ethnic character of that nation. A
cognitive model provides a mathematically manageable measure of the specific cognitive processes
in a given language [1]. Thus, by defining a cognitive model of concepts, we understand the cause
and main direction of the cognitive processes that take place in that language. A cognitive model of
national and cultural concepts usually takes into account elements of behaviour that are
characteristic of that nation or individual based on cognitive processes [2].

Based on the analysis of lexical units, frames and thought patterns in the language of the
works of the writers from two countries, Orhan Pamuk and Sherkhan Murtaza, which are used to
determine the cognitive model of national and cultural concepts in Turkish and Kazakh languages,
the original semantic elements in the languages, the essence of national principles, values,
traditions, customs and even the traits characteristic of the nation are determined. This emphasises
the relevance of this article.

Open lexical units are taken into account when determining the cognitive model of concepts.
In order to differentiate the cognitive model of national and cultural concepts on the basis of the text
of a literary text and in the nature of national specificity inherent in the language, it is necessary to
resort to a wide range of open cognitive models, i.e. those that form the semantic shadow of lexical
items. The modeling of open lexical concepts forms a reactivated conceptual content. “Sociocultural
processes also influence all aspects of human life... It manifests itself first and foremost in language,
then in traditions, mentality, and national culture” [3, p. 180].

Considering that the cognitive model is a form of knowledge that arises from a person’s
sensory, subjective experience [4], we understand that the process of emergence and dynamic
development of concepts takes place precisely in the context of this linguistic phenomenon.

An important factor in determining the cognitive model of national and cultural concepts in
Turkish and Kazakh languages is undoubtedly the culture of these nations because the essential core
of the culture that produces the concept consists of traditionally and historically acquired and
selected national ideas and their established values [5].

It is worth considering the assertion that a concept is a unit of thought that explains the mental
resources of the human mind, a cultural complex of consciousness, and a generalising element of
concepts, images, and linguistic meanings, the emergence of which is associated with the formation
of linguistic units [6]. The emergence of national and cultural concepts is conditioned by national
characteristics that reflect the national character and spirit and determine the specificity of a
particular ethnic group [7]. Ignoring some of the limitations inherent in the cognitive approach to
determining the cognitive model of concepts also plays an important role in the analysis [8]. This is
because when considering the character and mentality, traditions and knowledge of an entire nation,
one cannot ignore the emotional aspects inherent in individuals.

Research methods and materials

In our study, we have taken the texts of the novels “The Black Book™ by the writer Orhan
Pamuk and “The Red Arrow” by the poet Sherkhan Murtaza as the basis for determining the
cognitive model of the national and cultural concepts characteristic of the Turkish and Kazakh
languages. In order to systematise the national and cultural concepts frequently occurring in these
works and to analyse their cognitive model, we have used the methods of semantic interpretation,
summarisation, explanation, lexical analysis and comparative analysis. We also categorised the
cognitive models according to the forms of transfer through frames, mental images and
combinations and gave concrete examples from the texts. This allows us to familiarise ourselves
with the practical results of the theoretical conclusions. The structural nature of the concepts
appearing in the text passages, the way of transmitting national and cultural content, methods,
cognitive and ethnic features characteristic of the Turkish and Kazakh people, and thought symbols
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were determined on the basis of lexical units. Attention was paid to the elements of interdisciplinary
communication between linguistics and the sciences of literature, psychology and history. In
determining the cognitive model of national and cultural concepts, the article analyses the
systematic use of words describing the subject concepts and the national worldview in the literary
text. By revealing the nature of national and cultural concepts in the works of writers written in the
Turkish and Kazakh languages characteristic of these nations and by analysing their cognitive
models, it was possible to identify and compare the differences and similarities of national
behaviour, customs, worldview, mentality and achievements of national spiritual knowledge
characteristic of two related languages and nations. As a rule, the determination of the cognitive
model of concepts serves to explain the features of the behaviour and actions of people or situations
characteristic of a particular nation, that is, we have the opportunity to measure them [9].

Cognitive structures are in a process of constant development and change in accordance with
experience [10]. However, the formation of national cultural concepts does not deviate from the
views, habits and character traits that have been imprinted in the consciousness of the ethnos from
its origin and are stored in its cognition. These thoughts and behavioural elements can be repeated
or reinforced over time [11].

Results and discussion

In studying the novel “The Black Book” by the Turkish writer Orhan Pamuk, we have
identified a number of national and cultural concepts. In the novel, we frequently come across
national and cultural concepts such as deniz — sea, millet — nation, aile — family, ev — house, which
occupy a special place in the national consciousness of the Turkish people and form a macro-
concepts in their own right. Therefore, the semantic nature of these terms is determined on the
basis of different lexical units in accordance with the author’s description and in accordance with
their national characteristics. The cognitive model of national and cultural concepts is differentiated
on the basis of national ethnomarkers. These national concepts are presented in the context of the
author’s description of the life traditions, knowledge, behaviour, customs and attitudes of the
Turkish people. The forms of conveying their underlying meaning form the basis of the cognitive
model. For example:

“O yillarda mikroplar iinliydii, ilaglar degil: Bogaz'in temiz havasimin ¢ocuklarin
kabakulagina iyi gelecegine inanilirdi. Sabahlart deniz durgun olurdu, sandal beyaz, ayni kayikg¢t
hep dostane” [12].

(In those days there were many diseases and few medicines: It was believed that children with
mumps could be cured by the fresh air of the Bosporus. In the morning, the sea was calm, the boat
was white and the boatman was always friendly) [12].

Apart from the frequency with which the term sea is used here, we should also pay attention
to the lexical meaning and the ethno-semantic background of its cognitive model within the text.
We have already established that the influence of the environment together with the customs and
spiritual knowledge of the nation are factors that influence the formation of national and cultural
concepts. We can therefore see that the geographical location of the area in which the Turkish
peoples lived influenced the formation of their national identity. Let us look at the concept of the
sea in the above examples as well as the lexical units mentioned and the imagery of the text. In the
example, it can be seen that the sea is recognised and valued by the Turkish people as beneficial to
health, that they knew and believed in its benefits for human health from the very beginning.

The presentation of the concept of the nation in the writer’s novel and the forms of his
cognitive model introduce the elements of behaviour, habits and traditional worldview characteristic
of the nation:

“Kendisi olabilmenin bir yolunu bulamamus biitiin kavimler kélelige, biitiin soylar soysuzluga,
biitiin milletler yokluga, higlige, hi¢lige mahkumdur derdi, Osman Celalettin Efendi” [12].

(Osman Celalettin Efendi used to say that all tribes that cannot find a way to be themselves
are condemned to slavery, all ethnicities to descent, all nations to nothingness, emptiness and
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nothingness) [12].

Based on the example from the text of the novel, we understand that the cognitive model of
the concept of nation in the Turkish language is not the worldview of an individual, but a lexical
meaning formed on the basis of the history and knowledge of the entire people. At the same time,
we recognise that the qualities of respect, honour and love for every member of their nation are
instilled in them from the chain of habits preserved in the nation's memory and are required of every
member of society. The identification of such national spiritual qualities is based on the national-
cultural concepts of the Turkish language. We can also see the cognitive model of the concept of the
nation in the Turkish language and the behaviours and qualities characteristic of the nation in the
images describing the values of the concept of the family in the text:

“Bazan, kariswla, c¢ocuklariyla konustuklar: seyleri, masalarda sandalyelerde oturugs
sekillerini, bir an durup, film seyreder gibi seyreder, soézlerinin, hareketlerinin, tam boyle
ailelerdeki gibi oldugunu far-kederek keyiflenirdi. Mutluluk, insamin bilingle, istedigi hayati
yasamasiysa, mutluydu da” [12].

(Sometimes, he would stop for a moment and watch the things he and his wife and children
talked about, the way they sat at the table and in the chairs, as if he were watching a movie, and he
would enjoy realizing that their words and actions were exactly like those of such families. If
happiness is living the life one wants consciously, then he was happy) [12].

Here, the semantic meaning of the concept of family is complemented by the completeness of
family members, their mutual communication and the context of the feeling of family warmth and
peace, and interpreted as happiness for a person. Such complex formal images represent the
cognitive model of the national-cultural concept in the form of a complete scheme.

One of the national concepts, like the family, is the concept of ev-house in Turkish. The
cognitive model of this macro-concept is similar to the models of the concepts of nation and family.
In the text, the concept is referred to as apartman. For example, in the work, the author describes
the concept of home in the national culture and worldview using the following frameworks:

karanlik ev (apartman) — dark house;

beton ev (apartman) — concrete house;

evimiz — our home;

baska bir ev (apartman) — another house;

eski ev (apartman) — old house;

kor ev (apartman) — blind house [12].

The given framework of the concept of house in Turkish may appear to the reader as a simple
description. However, such descriptions of this concept contain the most important aspect of
national culture that the author wanted to convey in the text. The cognitive model of the concept is
the idea that a home should be prosperous and comfortable in the national consciousness. We can
understand the image, i.e. the semantic meaning of the concept of house in Turkish national
consciousness given in the text with this description from the following words of the old character
in the work:

“Dedigini de isitmisti: "Baska bir yerde, baska bir tane yaptiracaktik. Ugursuz* ¢ikti bu
apartman” [12].

(He had also heard them say: “We wanted to have another dwelling built in another place.
This flat turned out to be unfortunate”) [12].

In the Turkish cultural consciousness, the house is conceptualized as a sacred and peaceful
space; however, in the novel, the lexical representation of this concept is built in contrast to the
national cognitive model, reflecting the loss of self by the protagonist and thereby emphasizing the
importance of preserving both personal identity and homeland, home. In addition to clearly naming
the concept in the work and defining the content of the concept, we also encounter cognitive models
of national and cultural concepts in the images and symbols the author uses to describe the
characters’ actions. For example:
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“Genis bir bakir kiilliigii tepeleme dolduran fistik kabuklan Riiya'nm bu masada oturdugunu
hi¢ kuskuya yer birakmayacak sekilde Galip'e kanitliyordu™ [12].

(The pistachio shells that filled a large copper ashtray proved beyond doubt for Galip that
Riiya was sitting at this table) [12].

In the example it is impossible to replace the given symbolic element with another symbol.
This is because the peanut, which the author mentions here, is regarded as a single, common
symbolic element in the tradition and life of the Turkish nation. Basically, there is a chain of
meanings that gives information about the way of life of the Turkish people.

Another national and cultural symbolic element, which together with the nation creates an
associative image in the culture of the Turkish people, can be seen in the following example:

“Galip fincanlart c¢alkalarken, temiz c¢atal bigcak, tabak ararken ve pastirma kokan
buzdolabindan plastik yiyeceklere benzeyen beyaz peynir ve zeytini ¢ikarirken ve ¢aydanlikla isittigi
suyla tiras olurken, Riiya'yr uyandiracak bir giiriiltii yapmay diisiiniiyordu, ama ¢ikmadi o giiriiltii”
[12].

(While Galip washes the cups, looks for clean cutlery and plates, takes the white cheese and
olives, which look like plastic and smell of pastrami, out of the fridge and shaves with the water
heated in the kettle, he thinks about making a noise that would wake Riiya up, but this noise does
not come) [12].

Considering that at least 50-80 different varieties of olives are currently cultivated in Turkey,
it is clear that the olive is a symbolic element that is synonymous with the life and culture of the
nation. Olives, which have become an indispensable part of the Turkish nation’s breakfast, are
undoubtedly an ethnic entity that has been preserved in the national worldview and history since
ancient times.

The writer’s work gives us the opportunity to learn about the history and culture of the
Turkish people, as well as the behavioural characteristics of the characters through their dialogues
and actions. For example:

“Bu sozii bir kapanis ciimlesi olarak gérmek isteyen Galip, onca ¢ay kahveye ragmen
tizerinde bir bayginlik hissi, karin yeniden bagladigini séyleyerek, kalkip kapiya dogru sendeleyerek
yiiridii” [12].

(Galip, who wanted this statement to be the final sentence, said that he felt weak despite all
the tea and coffee and that the snow had started again, got up and staggered to the door) [12].

The special significance of tea and coffee in the life of the Turkish nation becomes clear here.
The unique traditions and customs in the national consciousness have survived to this day. Even
these two beverages have become part of the national worldview as a traditional drink for special
occasions and holidays in Turkish tradition.

Another feature of the cognitive model of the national-cultural concept in the text of the work
is determined by the following points:

“Restorasyon ve tamiratinda ¢alistigi i¢in caminin yeralti dehlizlerini biliyor, birkag¢ kurug
karsiliginda biitiin kaptlart agmaya hazir imami taniyordu” [12].

(He knew the underground corridors of the mosque because he worked on its restoration and
repair, and he knew the imam who was willing to open all the doors for a few pennies) [12].

The mosque is presented here as a symbol that conveys the culture and mentality of the
nation, the beliefs and knowledge of the people. In addition, the author repeatedly mentions the
minaret of the mosque throughout the plot of the work and talks about the life and living conditions
of the people around it. In this way, he emphasises the sacred importance of this element in the
worldview of the people and takes into account that it is a large part of their culture:

“Ciplak ampullerin karla kapli agaclan aydinlattigi birinci avluyu gegip caminin i¢ aviusuna
girdiler” [12].

(They walked through the first courtyard, where bare light bulbs illuminated the snow-
covered trees, and entered the courtyard of the mosque) [12].
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The description and frequent mention of mosque architecture in the work suggests that it is an
important aspect of national spirituality. The cognitive model of this national-cultural concept is
determined on the basis of lexical units and human actions presented around the concept.

As in Turkish, national and cultural concepts are often reflected in the text of a work of art in
Kazakh. The concepts of nation, family and homeland (shanyrak) mentioned in Turkish are also
present in Kazakh. And the concept of the sea in Turkish is replaced by the concept of the steppe in
Kazakh. A number of national and cultural concepts in Kazakh can be found in the novel “The Red
Arrow” by the writer Sherkhan Murtaza. Here, too, the cognitive model of concepts is presented on
the basis of frames, images, lexical units and descriptions. In the work, we define the concept of
nation on the basis of the following examples:

«Keke-orcapvim boninin anvin, ewbip ynm depexe mannauiowvi. Tecinoe, Typap, adamoap pyea,
yamoeina Kapan oeninbece deuminy / «Jeke-jarym bolinip alyp, esbir dilt bereke tappaidy. Teginde,
Tirar, adamdar ruga, iltyna qarap bolinbese deiminy [13].

(No nation will prosper if it is divided into separate parts.

In short, Turar, I wish that people would not be divided on the basis of clan and nationality)
[13].

Here the concept of nation conveys the national character and the knowledge anchored in the
nation. The unity of the Kazakh nation in the worldview, the desire for unity and the national image
reflected in the character of the individual character. In addition to the explicit lexical units of
national-cultural concepts, we also observe phrases and cognitive model chains that convey hidden
meanings in the text of the work:

«Kacmaiivinan scwingbl 6anacvlnbiy uici o4 60UbIHA CIHIN 6CKeH, adal 00CMbl AOAMHAH 26DI
JHCHLIKBL OanacviHan kon mankar Poickynowt Kvizvin JKebe 0e mamnvieanoaii, mocvlpkamail, icatl
2aHa JICeHil uicKen, iwin mapmsin Kouvin, MOUbIH Ycoinbin myposly | «Jastaiynan jylqy balasynyi
11s1 6n boiyna sifup Osken, adal dosty adamnan gor jylqy balasynan kop tapgan Rysqiildy Qyzyl
Jebe de tanygandai, tosyrqamai, jai §ana jeful 11skep, 151n tartyp qoiyp, moiyn Gisynyp turdy» [14].

(Ryskul, who had grown up with the smell of a foal since childhood and who had found more
loyal friends in a foal than in a human, did not hesitate, sniffed it lightly, drew in his belly and
offered his neck, as Red Arrow recognized) [14].

We see in these paragraphs an example of the cognitive model of the concept of nation in the
Kazakh language in the form of lexical units representing ethnic culture. Although the concept of
nation is not explicitly mentioned in the relevant section of the text, the meaning of the ethnic sema
characteristic of the Kazakhs is clear from the customs, habits, mentality and way of life
characteristic of the nation. We can often find such phrases in the work. For example:

«TynOikmiy mycmik J#caxK KUbleblHaH KUsan, coll icak Kepezeze cayie mycin myp. Kyiaw
JHcakkKa Kapazaw yuoiy ecicinen emexmeel el arakanoazvloai myezen kepineoiy / « Tiindiktiii tiistik
jaq givgynan qialap, sol jaq keregege sdule tiisip tur. Qulan jaqqa qaragan iiidini esiginen etektegi
el alagandagydai tiigel kérinedi» [15].

(A ray of light shines from the southern corner of the night sky and falls on the left side of the
house. From the door of the house, which faces the kulan, you can see the entire landscape as if it
were in the palm of your hand) [15].

Although the text of the literary work does not provide an explicit lexical unit of the concept
of nation, it forms a cognitive model of the national and cultural concept through the terms kobyz,
duana, tundik, kerege, yetektegi yel and on the basis of the indication of the character of the
tradition characteristic of the nation. If we consider the sea as one of the national and cultural terms
in the Turkish language, we can consider the term steppe in the Kazakh language. For the Kazakh
nation, the vast steppe is a national concept that evokes associations with freedom, vastness and the
image of the homeland. We can also find cognitive models of the concept of the steppe in the
writer’s work:

«batimak KazaxK 0anacbiHbly, MONLIPALLIHOA MYEAHOAPOAH AUMbBIKIbIY 0dMIH MEHEH apmublK,
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mamkan adam oap ma exen? Illo6i wytiein, cyvl 6an, epici mon dxcep iz0enmi 2o Mal OAKKAH
Kasaxka. Kazax Oanacvlnvly may-macvli Kesin kemeodiy / «Baitaq qazaq dalasynyn topyragynda
tugandardan astyqtyn ddamin menen artyq tatqan adam bar ma eken? Soébi siiigin, suy bal, orisi mol
Jjer izdepti goi mal baqqan qazaqqa. Qazaq dalasynyn tau-tasyn kezip ketediy [13].

(Is there anyone born in the vast Kazakh steppe who has tasted hunger more than I have?

The Kazakh shepherd is looking for a place with plenty of pasture, water and grazing land.

He wanders through the mountains and rocks of the Kazakh steppe) [13].

The concept of the steppe in the Kazakh language has acquired a national character based on
the people's knowledge of the environment, the visual images that have been ingrained in their
minds since the founding of the nation, the customs and traditions, the worldview and the habits
that have been preserved. For the people, who have always herded cattle and associated their lives
with the steppe, there is no place more sacred than the steppe. In the work, in addition to the
concept of the steppe, lexical units such as earth, vast steppe, meadow, lush land, wide world,
mountains and stones and the nature are details that serve to create a cognitive model of the
aforementioned national-cultural concept and reveal its content.

The concept of family in the Kazakh language has a broad content, just like in the Turkish
language. Here, too, phenomena such as respect for the family, respect for the elders, respect for the
younger ones, observance and glorification of the household and family traditions inherited from
the ancestors are in the foreground. We have identified the following cognitive models of this
concept from the text of the work:

«Men eximemmen oicymvic emec, Oip bacvima, ombacvima MmulHblUMbIK, mineuminy / «Men
okimetten jiimys emes, bir basyma, otbasyma tynystyq tileiminy [16].

(I do not wish the government a job, but peace for me and my family) [16].

In the text, the concept of family is presented in a complex form of description, designed to
reveal the specifics of national behaviour.

One of the national and cultural terms in the Kazakh language is shanyrak. This term,
according to its meaning in the Turkish language, is a family, a sacred place of hearth, a small
beginning of a great homeland, a pillar, a sacred place from which smoke is said to rise. This is
undoubtedly the case and is accepted in every nation. We will define the cognitive model of this
concept from the work with the following examples:

«Kapa kazan — Kapa wansipakmoely Kaszvigsl 2ou. Kazan 6ocaca — wanvipax waukaimarxy |
«Qara gazan — qara safiyraqtyfi qazygy goi. Qazan bosasa — safiyraq saiqalmaqgy» [14].

(The black pot is the anchor of the black house. If the pot is empty, the house will shake) [14].

In the national worldview, shanyrak is the core of the home. In this example, the concept of
shanyrak is a meaningful interconnection between worlds revered in Kazakh culture, allowing the
ultimate meaning to be revealed.

In this work by Sherkhan Murtaza, the cognitive model of the concept of the nation, which
describes the spiritual and cultural knowledge of the Kazakh nation, the customs and traditions of
everyday life, is presented through the dialogue of the characters and the author’s monologue. Thus,
the author presents the semantic and associative meaning close to the concept of nation as follows:

«Kanwa keoeil 6onca oa cyoan 6anvik cy3yoi Kacin KblIMAAH KA3aKKA OY1 0ana-udasansly
KulableblHOal kepindiy / «Qanga kedei bolsa da sudan balyq siizudi kdsip qylmagan qazaqqa biil
bala-saganyn qylygyndai korindy» [14].

(To a Kazakh who had never caught a fish from the water, no matter how poor he was, this
seemed like a childish act) [14].

This paragraph emphasises the historical and cultural aspect of Kazakh national ideology in
relation to their occupation, the fact that they did not originally fish and adapted to a nomadic rather
than a sedentary way of life. The people’s way of life included the habit of riding horses, herding
cattle and living in the open steppe. Using the concept type in the form of a simple frame, the author
explains the content of the people's way of life and history. It is illustrated that the people who
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moved to the pastures in summer and hibernated in winter did not practice fishing as a profession
and that this was not their main occupation. We can see the representation of the concept of nation
in a similar cognitive model in other paragraphs as well:

«Kyoaii man bepmeeen coy ancep emin Kazax sxcapvizan emecy / « Qudai mal bermegen son jer
emip qazaq jarygan emesy [14].

(The Kazakhs did not give up their land because God did not provide them with cattle) [14].

Moreover, in the work one often encounters examples of cognitive models that define the
concept of nation, describe the behavioural characteristics of the Kazakh people and the mentality
that has formed in accordance with their customs in the form of a simple framework:

«Kapa wapya 6onca oa, pyxvl Kywmi, Kaupambl MOJ, Kaxcvlpavl Kazaky / «Qara sarua bolsa
da, ruhy kiisti, gairaty mol, qajyrly qazag» [14].

(Although he is a poor peasant, he is a strong-willed, energetic and hard-working Kazakh)
[14].

The spirited, energetic and tenacious Kazakh figures in the verses and the phrase “black round
Kazakh children” serve as cognitive details that reveal the essence of the concept of the nation.
After all, in the Kazakh worldview, the term “black round” is used as an associative symbol
together with the name “Kazakh” describing Kazakh’s face shape. It is worth considering that in the
Kazakh worldview there are a number of other national and cultural concepts that represent the
content of a national symbol, such as “black pot”, “black child”, “black dombra”. In the work, the
author describes them, for example, as follows:

«Kamwaeyn ywoin bapvin ecki xebexceHiy apmvlHOa MYp2aH Kalakua Kapa 0oMOblpaHbvl
anvin 6epoiy / «Qatsagiil isyp baryp eski kebejenini artynda tirgan qalagsa qara dombyrany alyp
berdi» [14].

(Katshagul flew to the old hut and brought the small black dombra that lay behind the old
hut) [14].

The dombra is not only a national musical instrument of the Kazakhs, but is also considered a
national spiritual heritage that has played an important role in the formation and development of the
nation’s history, culture and literature. The fact that the dombra hangs in every house plays an
important role in Kazakh knowledge. It is an instrument with a special symbolic character that
reflects the art, spirit and dreams of the people.

Examples of open lexical units are sentences that describe the traditions of the Kazakh people
in animal husbandry and horse breeding. The following lines can be found in the artwork, for
example:

«Kazakma ne xen, apkaun ken, an-comme PulcKyn0biy ask-Kovl cipecin Kbull apKaHMeH
bainanovl 0a Kanovl. Kazax ocolixvl aica, icine mamumslHOAU emin MOJIbIHAH AlAOblL HCIHE
anvicman anaowvly / «Qazaqta ne kop, arqan kop, dp-sdtte Rysqildyn aiaq-qoly siresip qyl
arqanmen bailandy da qaldy. Qazaq jylqy alsa, isine tatityndai etip molynan alady jine alystan
alady» [14].

(The Kazakhs have many ropes, and in no time Ryskul’s limbs were tied with a rope. When a
Kazakh buys a horse, he buys it in abundance, as much as he can afford, and he buys it from afar)
[14].

In this work, the author frequently uses the event form, i.e. the representation of actions and
events gathered around frames, to present the cognitive model of national-cultural concepts. Based
on such content forms, the concepts described are reflected in the structural consciousness and are
rendered in various forms. We note that each of the above paragraphs on the care and training of the
Kazakh national horse has a different form. In the first paragraph, the Kazakhs use the content
phrase “what is plentiful is plentiful rope” to convey the condition of the Kazakh people. In the
second paragraph, the horse that they take and groom for their work indicates that the people have
been intensely engaged in this occupation. In addition, we can pay attention to the depth of the
lexical meaning of national names and symbols in the Kazakh masculine togym phrase, its parallel
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representation with the psychology and character of the nation. For example, in the example in the
work the author says:

«byn epoiy ycmi yavl icmep mypanvl Jcap CAiamulH, CaH MblH KOAObl AY3bIHA KAPAMAamulH
oyansl ce30epliy Kacuemmi minbepi icnemmiy / «Bill erdii iist1 uily 1ster turaly jar salatyn, san myn
goldy auzyna qaratatyn dualy sézderdiii gasiettt minbert ispettiy [13].

(This man is like a holy pulpit with mighty words, proclaiming great deeds and drawing
thousands of hands to his mouth) [13].

Here the cognitive model of the concept of nation borders on the meaning of the concept of
man in the Kazakh language. The horse, the male head, is considered a sacred place in the national
consciousness, a dominant element with symbolic content that reveals the history of Kazakh
society, which lived on horseback to protect its land and homeland. It is described as a sacred
heritage reflecting the will of Kazakh history and nation, as well as a sacred pulpit.

The author uses a series of specific phrases and frames to present a cognitive model of the
concept of the nation:

- ep mine30i mikmiei — manly sincerity;

- mabueu xazax — natural Kazakh,

- apyaxmel coliliazan Kasax — Kazakh who has given his soul;

- MmomvlH Kazak — gentle Kazakh,

- Kusawl xcyupix Kazax — resourceful Kazakh;

- ipi mynzanel Kazax — Kazakh with a great personality /

- er minezd: tiktigi — manly sincerity;

- tabigi qazaq — natural Kazakh,

- aruagqty syilagan qazaq — Kazakh who has given his soul;

- momyn qazaq — gentle Kazakh;

- gqialy jiiirtk gqazaq — resourceful Kazakh,

- ar tilgaly qazaq — Kazakh with a great personality [15].

These descriptions play a key role in providing a cognitive model of the concept of the nation.
The meaning of the names is recognised in the context of the worldview and principles of the
nation. Therefore, the author uses the expression “natural Kazakh” to emphasise the most
important features of the nation. “Natural” is a portrait of a Kazakh person who has preserved his
national spiritual identity and has not lost the image of a national worldview. Another manifestation
of national and cultural identity, which determines the cognitive model of the concept of the nation
in the Kazakh language, is the interpretation of the content of the concept of the homeland:

«Ty2an dcepiyHiy mMonwvipasvl, MyeaH ACNAHLIHHBIY All-JCYA0bI3bI, KA3aKmuly Kapa Oeciei
Kapamayowiy xueci ocebecin ceni» / «Tugan jeruiniii topyragy, tugan aspanyinyi ai-jildyzy,
qazaqtyn qara besigi Qarataudyii kiesi jebesin seni» [15].

(May the soil of your homeland, the moon and the stars of your native sky and the black
cradle of the Kazakh people, the holy mountain Karatau, do you no harm) [15].

Lexical units such as homeland and homeland sky in the above paragraph serve to reveal the
lexical meaning in the cognitive model of the concept of nation in the Kazakh language, i.e. the
manifestation of ethnic culture. The soil of the homeland includes a set of contents that form the
cognitive model of the concept of nation. Since this concept is a phenomenon embedded not only in
the knowledge of the writer, but also in the knowledge of the nation as a whole, we often find it in
other works in Kazakh.

Examples of the cognitive model of the concept of the nation, which describes the mentality
and culture of the Kazakh nation, with the history of the nation and the image that is preserved in its
consciousness, can also be found in the following passages of the novel:

«Xanvikmoly capuvl yaivim meH awsl 3anvipanvl wivieapy / «Halyqtyii sary uaiym men assy

zapyrany sygar» [15].
(People are probably worried and bitterly angry) [15].
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The concept of yellow anxiety in the writer’s description also enhances the significance of the
painful events that have long been formed in the consciousness of the Kazakh nation in the manner
of a historical period, life and customs that have been formed and experienced. As a cognitive
model of the national and cultural concept, this form serves as a symbol that expresses the nature of
the people’s mood. This concept is used not only in artistic works, but also in everyday life, in
colloquial language.

From the text of the work, in determining the cognitive model of national-cultural concepts,
we have seen that the colours black and yellow have their own meanings in the national
consciousness and have different meanings according to the history, purpose and beliefs preserved
in the national consciousness. In addition to these symbolic colours, the concept of brown also has a
semantic meaning in the Kazakh nation:

«OHbly acmblHOagbl KOHbID KO30epi KbliayCbl3, bl3ap I3 JHCOK. Axam amacviHuly 0aycvl
acymcak, matioa Koywip eoiy / «Onyi astyndagy qonyr kozderi qylausyz, yzgar iz joq.

Ahat atasynyn dausy jimsaq, maida qoniyr edi» [15].

(The brown eyes beneath him were unfocussed, without a trace of anger. Grandfather Akhat’s
voice was gentle, soft and brown) [15].

The occurrence of the term brown in the phrase brown eyes in the texts allows us to determine
its cognitive model. In the worldview of the people, the term brown thus stands for peace and
cosiness, a peaceful life, a pleasant phenomenon. The fact that the lexical unit brown eyes appears
alongside definitions without any trace of irritation is proof of this. The phrase “his voice was
brown” refers to the pleasantness of the sound and comfort to the ear. In the culture and worldview
of a people, every detail, every symbol, every sound, every name expresses a phenomenon with a
certain lexical content and has the property of revealing the psychology and character of the people.

«Xanvly Kanaca, owvl Kacmepien eHOen, apien, api Kapail aniein Keme oOepediy / «Halyq
qalasa, ony qasterlep 6iidep, drlep, dri qarai alyp kete beredi» [15].

(If people want it, they will cherish it, refine it and develop it further) [15].

In this section we define the cognitive model of the national-cultural concept through the
nature of the imagery. Here the writer conveys the idea that is expressed through his character in the
form of preserving certain information, dreams, desires, art, culture and the continuation of folk
beliefs in Kazakh history and literature in everyday life.

In determining the cognitive model of national and cultural concepts in the Turkish and
Kazakh languages, the frequency of occurrence of concept names in both languages in literary
works was determined. This is the result of a comparative analysis of the content of elements of
national knowledge characteristic of both languages and the recognition of their ethnocultural
character. However, it should be borne in mind that the cognitive model of the terms increases the
frequency of their content-semantic use well beyond the scope of the statistics presented here (Table

1).
Table 1 — Frequency of use of national and cultural terms in the works of two writers in
Turkish and Kazakh

Frequency of the appearance of national and
cultural concepts in Turkish in Orhan Pamuk’s
“The Black Book”

Frequency of appearance of national and cultural
concepts in the Kazakh language in Sherkhan
Murtaza’s work “The Red Arrow”

Millet (folk) — 28 times

¥am (nation) — 55 times

Deniz (sea) — 57 times

Hana (steppe) — 92 times

Aile (family) — 58 times

Omobacul (family) — 15 times

Apartman (apartment) — 158 times

Hlanvipax (shanyrak) — 7 times

Fistik (peanut) — 11 times

Kouixw (horse) — 73 times

Cay (tea) — 48 times

Tyean dicep (homeland) — 14 times

Kahve (coffee) — 73 times

Kaszax (Kazakh) — 206 times

Zeytin (olive) — 10 times

Hombwvipa (dombra) — 11 times

14



https://journals.ayu.edu.kz/index.php/yjes

ISSN-p 3107-3077

Yassawi Journal of Philology, Ne3 (3), 2026 ISSN-e 3107-3085

Looking at the table presented, we see that the national-cultural concepts found in Orhan
Pamuk’s novel “The Black Book” and Sherkhan Murtaza’s novel “The Red Arrow”, although
similar in meaning and content, nevertheless have differences due to the culture and traditions of the
two peoples, their worldviews, lifestyles, geographic locations, and everyday elements. For
example, the concepts of millet (folk) and ult (nation), given in the table, share a common meaning.
However, the content of these concepts in the language and culture of each nation is revealed solely
through the worldview, views, and ideological system of that particular people. This is confirmed
by the following excerpt from Orhan Pamuk’s “The Black Book™:

“Milletimizin kendisi olabilmesini istemeyen tarihi giicler, bizi en kiymetli hazinemiz olan
giinliik hayatimizin hareketlerinden, jestlerimizden mahrum birakmak istedikleri icin, dedemi
Beyoglu'ndan, diikkénlardan, Istiklal Caddesinden, vitrinlerden kovdular” [12].

The hidden meaning of the concept of “tlt” in the given example lies not only in the word
“alt” itself, but also in the content of the text, revealed through context. This is explained by the fact
that such elements as “historical forces”, “movements of everyday life”, “the most precious
treasure”, described by the author, reflect the values and characteristics of the historical
consciousness formed in the worldview of the Turkish people, and differ from the historical
memory of the Kazakh people, as well as from the content of the concept of “Glt” in the national
worldview of the Kazakhs. In turn, the content of the concept of “ult” in the Kazakh language is
revealed in the following example from Sherkhan Murtaza’s “The Red Arrow”:

“Museke, the current stage requires unification not according to a national model, but
according to class lines” [13]. Here, elements such as “unity”, “cohesion”, “class stratification”,
and “class lines”, which have influenced the worldview, views, history, and culture of the Kazakh
people, reflect the content and information about nation characteristic of the Kazakh worldview.
They convey the specific historical experience through which the nation has passed.

It should also be considered that the deep meaning of the concept of “lt”, characteristic of
each people, differs depending on the features preserved in the culture and history of a given
people, as well as in its collective consciousness and historical memory.

The frequent use of the term deniz (sea) in Orhan Pamuk’s novel, while the term dala (steppe)
appears in Sherkhan Murtaza’s novel, is explained not only by the differences in the two peoples’
worldviews but also by their geographic location and the specifics of their daily lives. It is well
known that Turks primarily inhabit coastal regions, while Kazakhs historically inhabited the steppe.
In the following lines from the novel “The Black Book”, the concept of “sea” reflects the distinctive
character of the Turks and their perception of the world:

“Sabahlari deniz durgun olurdu, sandal beyaz, ayni kayik¢t hep dostane” [12] or “Sandaldan
denize uzanan ve birbirine benzeyen ayaklarimin ve ince bileklerinin altindan agwr agir deniz
akardi,; yosunlar, yedi renkli mazot lekeleri, kiigiik ve yart saydam ¢akiltaslar: ve iistiinde Celal'in
vazist var mi diye baktiklart okunakli gazete parcalari” [12]. Thus, images such as “calm sea”,
“white boat”, and “always friendly boatman” reveal manifestations of the national character
inherent in the semantic content of the concept of “sea”.

In the following lines of Sherkhan Murtaza’s novel “The Red Arrow™:

“Further on, a completely flat, smooth steppe began” [13] or “The yellow steppe, dried up
like shreds of ferula leaves” [13], the concept of “dala” characterizes space not only in the same
way as the concept of “sea” describes certain features of the Turks, but also includes the history of
the Kazakh people, their sorrows and dreams. The description “completely flat, smooth steppe”
conveys the breadth and generosity of the Kazakh people’s soul, while the description “yellow
steppe dried up like shreds” has multiple meanings. On the one hand, it is associated with the
concept of “sary” (“yellow”) in the Kazakh language, while on the other, it expresses sadness,
melancholy, anxiety, and yearning, recalling specific historical and social circumstances imprinted
in the memory of the Kazakhs.

In the novel “The Black Book”, the concepts of aile (family) and otbasy (family) in “The Red
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Arrow” demonstrate both similarities and differences in the spiritual beliefs, culture, worldview,
and value systems of the two peoples. In all national contexts, family is perceived as a small
homeland, a person’s immediate circle from birth, relatives living in the same house, a center of
well-being and prosperity, and the foundation of everyday life. However, in our study we can say
that the concept of “otbasy” (“family”) in the Turkish and Kazakh languages differs in many
semantic nuances and cultural meanings within each nation. For example, in the following excerpt
from Orhan Pamuk’s novel:

“Ailesinin bitip tiikenmeyen sevgisinin igine o kadar gomiilmiistii ki Celal, belediye
dertlerinden baska yazabilecek biitiin konularin yasaklandigi o umutsuzluk giinlerinde, her
penceresinden baska bir thlamur agacinin goériildiigii o biiyiik konaktaki ¢ocukluk giinlerini soyle
bir hatirlayivermesi, ne okuyucularin ne sansiirciilerin anlayabildigi bir yaziyr hemen déktiirmesine
veterdi” [12], focusing on the expression “endless love of his family”, it can be noted that in the
Turkish understanding, family is also associated with love and boundless kindness.

Sherkhan Murtaza’s novel provides the following example:

“Because of this scoundrel, you see, I lost my country and my family, and now I am far from
them, in prison” [14]. In this context, family is presented as an unwavering support and value in a
person’s life. This is described in the words of a representative of this nation. Thus, it has been
established that the concept of “family” in Turkish and Kazakh languages has more similarities than
differences in meaning.

Although the concepts of apartman (apartment) or ev (home) and saniyraq (shanyrak)
presented in the table also have certain similarities in the two languages, the Turkish and Kazakh
worldviews contain cultural characteristics inherent to both nations.

“Bir zamanlar deniz kiyisindaki koylerinde yasayan Istanbullular, aksam evlerine yorgun
argin donerlerken yosun kokusunu duymak i¢in otobiis pencerelerini fayrap acmayacaklar” [12].

In these lines from the novel “The Black Book”, home is presented not only as a place to
which a person returns, but also as protection from evil, as a sacred place that each person
especially reveres.

“The black cauldron is the support of the black shanyrak (hearth); if it becomes empty, the
shanyrak (hearth) itself will begin to rock” [14].

From these lines from the novel “The Red Arrow”, it is clear that for the Kazakh people, the
concept of “shanyrak™ is not only a place of life and everyday life, but also a symbol of peace and
well-being. Moreover, the images of “black shanyrak™ and “black cauldron™ act as symbols of life
and its source.

Although the concept of “homeland” has a common meaning for both peoples, as already
noted, it has certain differences due to the characteristics of the two nations, their languages,
worldviews, and cultures. Every nation and every person in every country has different views and
national positions regarding their homeland.

The concepts of fistik (peanut), ¢ay (tea), kahve (coffee) and zeytin (olive), frequently found in
Orhan Pamuk’s “The Black Book”, are rarely encountered or even absent from Sherkhan Murtaza’s
novel “The Red Arrow”. Conversely, the concepts of jylgy (horse) and dombyra (dombra), which
are characteristic of Sherkhan Murtaza’s novel, are rarely encountered in Orhan Pamuk’s novel.
The differences in the national-cultural concepts reflected in the languages and worldviews of the
two peoples can be explained by, first, their geographical settings and the significant role of
traditional foods that have become integral part of their way of life (fistik (peanut), ¢ay (tea), kahve
(coffee), zeytin (olive)); and second, by values that occupy a special place in the life and
consciousness of the people, being regarded as sacred (jylgy (horse), enduring and deeply
embedded in memory (dombyra (dombra).

Determining the frequency of occurrence of the national-cultural concepts presented in the
table in the novels of the studied writers in two languages, as well as analyzing their similarities and
differences, enhanced the scientific and practical significance of our study.
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In determining the cognitive model of national and cultural concepts in Turkish and Kazakh
languages, we were able to examine the character of the nation with the deep spiritual knowledge
and culture inherent in the nation and understand the etymological content of the symbolic elements
inherent in the national language. We have also found that national concepts, even if they are not
labelled with a specific name, i.e. not defined by explicit lexical units, can be distinguished in
various cognitive model forms from the text of a literary work characteristic of that nation written in
that language. Based on the analysis conducted in this article, we have clearly identified the rich
lexical composition of the Turkish and Kazakh languages, their semantic nuances, their ethnic
character, their usage and their role in expressing the spirituality and culture of the nation.

Conclusion

We recognise concepts as the main category of cognitive linguistics, and their function is to
establish the link between language and consciousness, to determine the image of the world in
consciousness through its representation in language. Among them, national-cultural concepts are
of great importance in determining the essence and worldview, culture and spiritual values,
psychology and behaviour characteristic of a particular nation. The very names of the national-
cultural concepts selected on the basis of the works of the two writers express the associative,
stereotypical meaning, the ethnocultural character, the semantic core characteristic of this nation. A
single concept contains cultural values and traditions, knowledge, habits, views, history and
spirituality that are characteristic of an entire nation.

The set of national and cultural concepts identified in the article and the cognitive models,
forms of transfer and lexical units described by the authors on the basis of the local language have
not only introduced concepts in the Turkish and Kazakh languages, but have also provided a deep
insight into the cultural knowledge of the two nations. The representation of signs and concepts of a
local, temporal and contextual nature found in the works and their understanding by the reader form
a common code in the conceptual system. It reflects the ethnocultural knowledge of the Turkish and
Kazakh peoples.

Based on the systematisation of national concepts in the Turkish and Kazakh languages and
the identification of cognitive models, we have analysed the similarities and differences between the
culture and knowledge of the two languages and nations. We have shown that common values and
attitudes often overlap. The frequency of the transfer of national concepts in works of art was
determined.

When identifying and researching such linguistic units, it is important to refer to the text of a
literary work written in the same language and by an author of the same nationality. For it is
impossible to know the essence of a people better than the knowledge of a representative of that
people. The expression of national and cultural characteristics expressed in a literary work is not
lost with the passage of time and changes in society; on the contrary, it preserves the history and
spiritual culture of the nation. This proves that the research work is a quest with theoretical and
practical significance.

In conclusion, it has been established that cognitive linguistics allows us to identify and
systematise knowledge about the world formed in the mind, as well as to reveal and explain the
lexical meanings of linguistic units in order to identify their common cognitive nature, which is
determined by national culture. We identified national-cultural concepts and their cognitive model
in Turkish and Kazakh languages and observed their similarities and differences. We were
convinced that such research would enable us to discover, recognise and explain the deep treasure
of national knowledge conveyed through language. The observation, selection, systematisation,
grouping, and analysis of these national concepts, which reflect the ethnocultural diversity of
peoples, remain important topics in linguistics.
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Typik koHe Ka3ak Tiepinaeri YITTBIK-MI/IeHH KOHIENTiIepAiH KOTHUTHBTIK Mo/eJIi
(O. ITamykThiH «Kapa kiTa0b» sxoHe L. MypTasansin « KpI3bla skebeci» Herizinae)

Angarna. YnTKa TOH MOJCHHET MMEH pyXaHH JYHHETAHBIMJbBI, MIiHE3-KYJIBIK TICH JSTHUKAIBIK
EpEKIICTIKTep/Ii aHBIKTAY YKOHE OJap/blH 0acKa YITTAPMEH YKCACTHIFBIH, albIPMAITBUTBIFBIH 3EPTTEY YIIiH,
OpHHE, COJI YITTBIH TIJIIH KoHE 9/IcOMETIH TaHy MaHbBI3/bI pei atkapaabl. Ce0eOl YITThIH ©31HAIK epeKIIeIiri
OHBIH TUJIIK CHIIATBIH/A KOPiHIC TaOaIbI.

Makanana Typik KoHE Ka3akK TUIAEpIHAET] YITTBIK-MOJEHH KOHIIENTiIepiH KOTHUTHUBTIK MOZEIiH
aHBIKTAay Macesieci KapacThipbuia sl Ochbl MaKcaTTa TYpiK *a3ymibickl Opxan [lamykTeiH «Kapa kiTam» jxoHe
kazak kamamrepi Illepxan Myprtazanbiy «Kbi3pl1 xkeOe» poMaHaapsl Herisre aibiHAbl. Koc Kaiamrep
HIBIFAPMATAPbIHIAFbl VITTHIK-MOJICHA KOHIENTIJIePIiH KOTHUTHBTIK MOJICNIIH aHBIKTAy MOTIH TapMaKTapblH
CEMAaHTHKAJIBIK CUTIATHIHA TOH ipIKTEY, JIEKCHUKAIBIK OIpIiKTep/i Tanay, )KHHAKTay JKoHE TYCIHAIpY dJicTepi
apKbUIbI JKy3ere acaabl. Kamamrepiiep mibiFapManapbiHia YJITTBIK-MOJCHH KOHIEITUIEp apTypii ¢opmana
KE3JICCeTIHIIKTEH, ONapblH MOHIH allaThlH CTEPEOTHIITIK JKOHE aCCOIMATHBTIK, CEMAHTHUKAJIBIK TaHOAIap
MEH CHUMBOJIJIAP/bl IPIKTEN aly apKbUIbl, €Ki TiJire TOH YKCACTHIKTAD MEH MOH-Ma3MYHJIBIK CHIATTaphI
Tanmanaapl. Kamamrepiepaid mibirapMachlHIarbl caHa a OCHHENICHIeH Ol CypeTTepiH TaHy apKbUIbl YITTHIK
MOJICHUET epEKILIEeNIKTEpi MEH JYHUCTAHBIMJBIK YCTaHBIMJIAPBIH aHBIKTayFa JKOHE ONapAbl TUIIIK
JIEKCUKAJBIK OipIiKTep apKbUIBl 3epTTeyre MYMKIHIIK Tyaabl. Makaiaja YCHIHBUIFaH 3€pTTey oJicTepi
HEri3iHAe €Ki TUIreé TOH VITTBIK-MOACHM KOHICNTUICPAIH KOTHUTHBTIK MOJICTIH aHBIKTAy KOHE
YKCACTBIKTaphl MEH ©31H/IIK afIIIbIKTAPbIH XKYHEICY )KYMBICHI KYPri3ijiei.

KinaT ce3nep: KOHIIENT, KOTHUTUBTIK MOJICNb, TiJI, MOJICHUET, IIIbIFapMa.

KornutnBHast MoJe/ib HAHOHATBHO-KY/JIbTYPHBIX KOHIIENITOB B TYPEHIKOM M Ka3aXCKOM A3bIKAX
(Ha maTepunase pomanoB «Yepuas kaura» O. Ilamyka u «Kpacnas crpesna» L. MypTa3sr)

AHHoOTanus. JlJi1 NOHUMaHUs KYJIbTYpbl U TyXOBHOI'O MUPOBO33PEHUS Hapo1a, MOJIETIEH MOBEICHUS
Y STHHYECKUX OCOOEHHOCTEH, a TaKKe M3yUYEHHS CXOJCTB W Pa3IM4Mii MEXITYy HUM H JPYTHMH HapOIaMH,
BOXHYIO POJIb WTPAET 3HAHWE S3BIKA W JUTEPATYpPHI ATOTO HAPOJa, MOCKOJIBKY CaMOOBITHOCTH Hapoja
0TpaXkaeTcsi B 0COOEHHOCTSIX €ro SI3bIKA.

B crarbe paccmarpuBaercs mpoOsieMa BBISBICHHUS KOTHUTHBHOM MOJIENH HAIIMOHATBHO-KYJIBTYPHBIX
KOHIIETITOB B TYPELKOM U Ka3aXCKOM SI3bIKaX. MaTepuanioM UCCIEeI0BaHUS MOCITYKUIA POMAHbI TYPEIKOTO
rucarens Opxana [lamyka «YepHas kaura» u kazaxckoro nucatens [llepxana Myprassr «KpacHast ctpenay.
KornutuBHas Mopenb HalMOHAIBHO-KYJIBTYPHBIX KOHIIENTOB B MPOMU3BEICHUAX JBYX NHUcaTelel
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BBISIBIISIETCS TTOCPEACTBOM OTOOpa (PparMeHTOB TEKCTa, OTOOpPAHHBIX MO CEMAaHTHYECKHM MpH3HAKaM, a
TaKKe aHaiu3a, O00O0OIIEHUS W WHTEPIPEeTalnd JIEKCHYeCKUX eAWHUIl. KOHIenTsl pernpe3eHTHpYyIoTCS B
MPOW3BEIICHUSAX THCaTeNed B pa3iuyHbIX (OpMax MOCPEACTBOM BBISBICHHUS CTCPCOTUIHBIX U
ACCOITMATUBHBIX CEMAHTUYECKUX MPU3HAKOB U CHMBOJIOB, PACKPBIBAIOIINX UX COACPKAHUE, AHATU3UPYIOTCS
CXOACTBa M CEMaHTHKO-COJepKaTeIbHbIe OCOOCHHOCTH, XapaKTepHBIE M OOOMX S3bIKOB. BbIsBieHme
MEHTAJIBHBIX 00pa30B, OTPAKEHHBIX B IPOU3BEICHUSIX IHCATENICH, IMO3BOJISCT BBIIBUTH OCOOCHHOCTHU
HallUOHATBHOW KYyJNBTYpPhl U MHUPOBO33PEHUECKHE MPUHILMUILI U HCCICAOBATh UX IOCPEICTBOM aHAIM3a
JIEKCUYEeCKNX enuHuI. Ha OCHOBe TPEACTaBIEHHBIX B CTAaTh€ METOJOB WCCIIEJIOBAHUS BBISBISETCA
KOTHUTHBHAS MOJIENh HAIMOHATHHO-KYJIBTYPHBIX KOHIIETITOB, XapaKTePHBIX [UIsI OOOWX S3BIKOB, W
CUCTEMAaTH3allUU UX CXOJICTB M OCOOCHHOCTEH.

KiaioueBble cioBa: KOHIIENIT, KOTHHTHBHAS MOJENb, S3BIK, KYyJIbTypa, XYIOKECTBEHHOE
MIPOM3BEICHHE.
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